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1 . { he Return to Z.ion, (jlobal Justice., 
and "~}ne [)awn or O ur Redempion" 



Source 1 

Megilat HaAtsmaut (The Scroll of 
Independence): 

/ now read before you the foundational scroll 
of the state of Israel that has been adopted on 
the first reading by the Assembly of the 
People. 

ERETZ-ISRAEL was the birthplace of the 
Jewish people. Here their spiritual, religious 
and political identity was shaped. Here they 
first attained to statehood, created cultural 
values of national and universal significance 
and gave to the world the eternal Book of 
Books. 

After being forcibly exiled from their land, the 
people kept faith with it throughout their 
Dispersion and never ceased to pray and hope 
for their return to it and for the restoration in it 
of their political freedom. 

Impelled by this historic and traditional 
attachment, Jews strove in every successive 
generation to re-establish themselves in their 
ancient homeland. In recent decades they 
returned in their masses. Pioneers, ma'pilim 
[immigrants coming to Eretz-Israel in 
defiance of restrictive legislation] and 
defenders, they made deserts bloom, revived 
the Hebrew language, built villages and 
towns, and created a thriving community 
controlling its own economy and culture, 
loving peace but knowing how to defend 
itself, bringing the blessings of progress to all 
the country's inhabitants, and aspiring towards 
independent nationhood. [. . .] 

ACCORDINGLY WE, MEMBERS OF THE 
PEOPLE'S COUNCIL, 

REPRESENTATIVES OF THE JEWISH 
COMMUNITY OF ERETZ-ISRAEL AND 
OF THE ZIONIST MOVEMENT, ARE 
HERE ASSEMBLED ON THE DAY OF 
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THE TERMINATION OF THE BRITISH 
MANDATE OVER ERETZ-ISRAEL AND, 
BY VIRTUE OF OUR NATURAL AND 
HISTORIC RIGHT AND ON THE 
STRENGTH OF THE RESOLUTION OF 
THE UNITED NATIONS GENERAL 
ASSEMBLY, HEREBY DECLARE THE 
ESTABLISHMENT OF A JEWISH STATE 
IN ERETZ-ISRAEL, TO BE KNOWN AS 
THE STATE OF ISRAEL. [...] 
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THE STATE OF ISRAEL will be open for 
Jewish immigration and for the Ingathering of 
the Exiles; it will foster the development of 
the country for the benefit of all its 
inhabitants; it will be based on freedom, 
justice and peace as envisaged by the prophets 
of Israel; it will ensure complete equality of 
social and political rights to all its inhabitants 
irrespective of religion, race or sex; it will 
guarantee freedom of religion, conscience, 
language, education and culture; it will 
safeguard the Holy Places of all religions; and 
it will be faithful to the principles of the 
Charter of the United Nations. [. . .] 

WE APPEAL - in the very midst of the 
onslaught launched against us now for months 
- to the Arab inhabitants of the State of Israel 
to preserve peace and participate in the 
upbuilding of the State on the basis of full and 
equal citizenship and due representation in all 
its provisional and permanent institutions. 

WE EXTEND our hand to all neighbouring 
states and their peoples in an offer of peace 
and good neighbourliness, and appeal to them 
to establish bonds of cooperation and mutual 
help with the sovereign Jewish people settled 
in its own land. The State of Israel is prepared 
to do its share in a common effort for the 
advancement of the entire Middle East. 

WE APPEAL to the Jewish people throughout 
the Diaspora to rally round the Jews of Eretz- 
Israel in the tasks of immigration and 
upbuilding and to stand by them in the great 
struggle for the realization of the age-old 
dream - the redemption of Israel. 

PLACING OUR TRUST FN THE "ROCK OF 
ISRAEL", WE AFFIX OUR SIGNATURES 
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TO THIS PROCLAMATION AT THIS 
SESSION OF THE PROVISIONAL 
COUNCIL OF STATE, ON THE SOIL OF 
THE HOMELAND, IN THE CITY OF TEL- 
AVIV, ON THIS SABBATH EVE, THE 5TH 
DAY OF IYAR, 5708 (14TH MAY,1948). 

Let us receive the foundational scroll of the 
Jewish state - standing! Blessed are You, Lord 
our God, King of the Universe, Who has kept 
us alive, sustained us, and brought us to this 
time. Amen! 
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For the full document see: http://tinyurl.com/n7jv5zp 



Israel's Scroll of Independence - Points 
for Consideration 

• Who is Israel's declaration of independence 
addressed to? 

• The text mentions "rights" of various kinds. In 
what legal system do these "rights" exit? 

• The scroll commits the State of Israel to the 
Charter of the United Nations. That means 
that Israel is bound by "human rights" and 
"international law", among other things. Is 
this a real value-based commitment? Or is this 
just something we needed to say to the 
"goyim"? 

• The scroll also commits Israel to the vision of 
the Biblical Prophets. Can one be faithful both 
to the "Charter of the United Nations" and to 
the "Biblical Prophets"? 

• What Jewish sources do you think the Scroll 
of Independence is drawing from? 



Selections from the U.N. Charter 

PREAMBLE 

WETHErEOrLESOr THE UNITED 

NATIONS DETERMINED 

• to save succeeding generations from the scourge 
of war, which twice in our lifetime has brought 
untold sorrow to manlcindj and 

• to reaffirm faith in fundamental human rights, in 
the dignitu and worm of tne numan person, in 



the 



ziual rights of men and women and of nations 



• to establish conditions under which justice and 
respect for the obligations arising from treaties 
and other sources of international law can be 
maintained, and 

• to promote social progress and better standards 
of life in larger freedom, [...] 

I he Purposes of the (Jnited Nations are.-. 

J . jo maintain international peace and 

securitu... 

2. jo develop friendiu relations among 

nations based on respect for the principle 
of equal rights and self-determination 



J 



people 



jo achieve international co-operation... in 
promoting and encouraging respect for 
numan rights and for fundamental 
freedoms for all without distinction as 
to race, sex, language, or religion; [...] 



Source 2 



Prayer for the State of Israel 

Our Father in Heaven, Rock and Redeemer of 
Israel, bless the State of Israel, the dawn of 
our redemption. Shield it with Your 
lovingkindness, envelop it in Your peace, and 
bestow Your light and truth upon its leaders, 
ministers, and advisors, and grace them with 
Your good counsel. 

Strengthen the hands of those who defend our 
holy land, grant them deliverance, and adorn 
them in a mantle of victory. Ordain peace in 
the land and grant its inhabitants eternal 
happiness. 

Remember our brethren, the whole House of 
Israel, Lead them, swiftly and upright, to 
Your city Zion and to Jerusalem, the abode of 
Your Name, as is written in the Torah of 
Your servant Moses: "Even if your outcasts 
are at the ends of the world, from there the 
Lord your God will gather you, from there He 
will fetch you. And the Lord your God will 
bring you to the land that your fathers 
possessed, and you shall possess it; and He 
will make you more prosperous and more 
numerous than your fathers. And the LORD 
thy God will circumcise thy heart, and the 
heart of thy seed, to love the LORD thy God 
with all thy heart, and with all thy soul, for 
your life." 

Draw our hearts together to revere and 
venerate Your name and to observe all the 
precepts of Your Torah, and send us quickly 
the Messiah son of David, agent of Your 
vindication, to redeem those who await Your 
deliverance. 

Manifest yourself in the splendor of Your 
boldness before the eyes of all inhabitants of 
Your world, and may everyone endowed with 
a soul affirm that the Lord, God of Israel, is 
king and his dominion is absolute. Amen 
forevermore. 
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Prayer for the State of Israel - Points to Consider 

• What ideas are shared by both the Declaration of Independence and the Prayer for Israel? 

• Are there differences or tensions between the two documents? 

• Is there anything parallel in the Prayer for Israel to the Declaration's commitment to the 
"vision of the Biblical Prophets"? (Food for thought: Read Isaiah Chapter 2 
[http://tinyurl.com/2sfglz] and look for key phrases) 

• Is there anything parallel in the prayer to the Declaration's commitment to Human Rights 
and International Law? 

• Might the above question about Human Rights be dependent on how we read Isaiah 
Chapter 2? 

• The prayer opens with the statement that Israel is "the dawn of our redemption". Other 
translations read, "the first flowering of our redemption". What is "our redemption"? And 
if the return to Zion and the establishment of the modern Jewish State is its "first 
flowering", what does the full blossom look like? 



2. Prophecy: ~]~he (jod of Justice 

Isaiah 1 

1 If The vision of Isaiah the son of Amoz 
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which he saw concerning Judah and 
Jerusalem in the days of Uzziah, Jotham, 
Ahaz, and Hezekiah, kings of Judah. 2 ]J 
Hear, O heavens, and give ear, O earth: for 
the LORD has spoken, I have nourished and 
brought up children, and they have rebelled 
against me. 3 The ox knows his owner, and 
the ass his master's crib: but Israel does not 
know, my people does not consider. 4 Ah 
sinful nation, a people laden with iniquity, 
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a seed of evildoers, children that are corrupters: they have forsaken the LORD, they have 
provoked the Holy One of Israel to anger, they are gone away backward. [. . .] 



10 If Hear the word of the LORD, you rulers 
of Sodom; give ear to the law of our God, you 
people of Gomorrah. 11 To what purpose is 
the multitude of your sacrifices to me? said 
the LORD: I am full of the burnt offerings of 
rams, and the fat of fed beasts; and I delight 
not in the blood of bullocks, or of lambs, or of 
he goats. 12 When you come to appear 
before me, who has required this at your 
hand, to tread my courts? 13 Bring no more 
vain oblations; incense is an abomination to 
me; the new moons and D abbaths, the calling 
of assemblies, I cannot away with; it is 
iniquity, even the solemn meeting. 14 Your 
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soul hates: they are a trouble to me; I am 
weary to bear them. 15 And when you spread 
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forth your hands, I will hide my eyes from you: yes, when you make many prayers, I will not 
hear: your hands are full of blood. 16 f Wash you, make you clean; put away the evil of your 
doings from before my eyes; cease to do evil; 17 Learn to do well; seek judgment, relieve the 
oppressed, judge the fatherless, plead for the widow. [. . .] 



21 ]f How is the faithful city become an 
harlot! it was full of judgment; righteousness 
lodged in it; but now murderers. 22 Your 
silver is become dross, your wine mixed with 
water: 23 Your princes are rebellious, and 
companions of thieves: every one loves gifts, 
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and follows after rewards: they judge not the fatherless, neither does the cause of the widow 
come to them. 



24 Therefore said the LORD, the LORD of 
hosts, the mighty One of Israel, Ah, I will 
ease me of my adversaries, and avenge me of 
my enemies: 24 Therefore said the LORD, 
the LORD of hosts, the mighty One of Israel, 
Ah, I will ease me of my adversaries, and 
avenge me of my enemies: 25 And I will turn 
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my hand on you, and purely purge away your 

dross, and take away all your tin: 26 And I will restore your judges as at the first, and your 
counselors as at the beginning: afterward you shall be called, The city of righteousness, the 
faithful city. 27 Zion shall be redeemed with judgment, and those that return to her with 
righteousness. 



2:1 The word that Isaiah the son of Amoz saw 
concerning Judah and Jerusalem. 2 And it 
shall come to pass in the last days, that the 
mountain of the LORD'S house shall be 
established in the top of the mountains, and 
shall be exalted above the hills; and all 
nations shall flow to it. 3 And many people 
shall go and say, Come you, and let us go up 
to the mountain of the LORD, to the house of 
the God of Jacob; and he will teach us of his 
ways, and we will walk in his paths: for out 
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of Zion shall go forth the law, and the word 

of the LORD from Jerusalem. 4 And he shall judge among the nations, and shall rebuke 
many people: and they shall beat their swords into plowshares, and their spears into pruning 
hooks: nation shall not lift up sword against nation, neither shall they learn war any more. 



Points to Consider 



You have just finished reading selections from the first two chapters of Isaiah. Some 
scholars have suggested that these chapters were edited in order to present the central 
themes in the first Isaiah's prophecy (spanning chapters 1-39). If so, what are the central 
themes on the prophet's mind? Can you state his basic messages in your own words? 
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3:13 The LORD stands up to sue, and stands 
to judge the people. 14 The LORD will enter 
into judgment with the elders of his people, 
and the princes thereof: for you have eaten up 
the vineyard; the spoil of the poor is in your 
houses! 15 What mean you that you beat my 
people to pieces, and grind the faces of the 
poor? said the Lord GOD of hosts. [...] 

5:8 Woe to them that join house to house, that 
lay field to field, till there be no place, that 
they may be placed alone in the middle of the 
earth! 9 In my ears said the LORD of hosts, 
Of a truth many houses shall be desolate, 
even great and fair, without inhabitant. 10 
Yes, ten acres of vineyard shall yield one 
bath, and the seed of an homer shall yield an 
ephah. 

Points to Consider (regarding Isaiah Chapters 3 and 5 above) 

• What does it mean that God will sue the people? Does He have a good lawyer? 

• What are God's claims against the people? 

• What is the punishment? 

11:1 And there shall come forth a rod out of 
the stem of Jesse, and a Branch shall grow out 
of his roots: 2 And the spirit of the LORD 
shall rest on him, the spirit of wisdom and 
understanding, the spirit of counsel and 
might, the spirit of knowledge and of the fear 
of the LORD;3 And shall make him of quick 
understanding in the fear of the LORD: and 
he shall not judge after the sight of his eyes, 
neither reprove after the hearing of his ears: 4 
But with righteousness shall he judge the 
poor, and reprove with equity for the meek of 
the earth: and he shall smite the earth: with 
the rod of his mouth, and with the breath of 
his lips shall he slay the wicked. 5 And 
righteousness shall be the girdle of his loins, 
and faithfulness the girdle of his reins. 6 The 
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wolf also shall dwell with the lamb, and the leopard shall lie down with the kid; and the calf 
and the young lion and the fatted calf together; and a little child shall lead them. 7 And the 
cow and the bear shall feed; their young ones shall lie down together: and the lion shall eat 
straw like the ox. 8 And the sucking child shall play on the hole of the asp, and the weaned 
child shall put his hand on the cockatrice' den. 9 They shall not hurt nor destroy in all my 
holy mountain: for the earth shall be full of the knowledge of the LORD, as the waters cover 
the sea. 
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Points to Consider 

• In Isaiah 1 1 (immediately above) and in Isaiah 2 (on page 10), are two of Isaiah's most 
famous visions of the Messianic future. Isaiah's vision includes clearly universalistic 
elements, like judgement and justice for all nations, and clearly particularlistic elements, 
like the "God of Israel" and the Temple Mount. What is the relationship between these 
elements? 

1 O Lord, you are my God; I will exalt you, I y P WV t^pH W^ *W *#** W (N) * 3 

will praise your name; for you have done my >p fr) :)px nmy p^n rtty tys r\>vy 

wonderful things; your counsels of old are . ". . . 

taithrulness and truth. 2 For you have made " 

of a city an heap; of a defended city a ruin: a Q> >» ***><? ^ *» T™? 1? ^ C« :*»> N* oWjfc 

palace of strangers to be no city; it shall never V>a#b t»»a b^b tlVO A*?-! '? (1) : i pX'1 > ? o^'IV 

be built 3 Therefore shall the strong people ^ ^^ ^ >3 ^ ^ Q ^ ^ ^ 

glorify you, the city of the terrible nations 

shall fear you. 4 For you have been a >*»*?* ^»*l t»n| W W *?"* (M) tVJ? 

strength to the poor, a strength to the needy in a :flij>? o^'IV ^ y W ^V 

his distress, a refuge from the storm, a 

shadow from the heat, when the blast of the "W ftffl If* onajft !># rtxa* j7l|7> fttyy) 0) 

terrible ones is as a storm against the wall. 5 o>*i)a\y o>ntt>? e>3tt\t» t3>*io\y AflVJtt o>3tt\t» 



You shall bring down the noise of strangers, 
as the heat in a dry place; even the heat with 
the shadow of a cloud: the branch of the 



bs bj> vnbrj uteri >?£> ftjti iria jteai (t) :tj>j7j?T)a 
itea (n) :o>i>rj i>a bjj nait7iri nat?»rn ovajJn 



terrible ones shall be brought low. o>33 ba bjjtt ny>3? p\p> >J'*T>f fihttl n*ib Jijfafi 

6 And in this mountain shall the LORD of * : ™ PIP? *» ^0 *? **» *»**> *»* *S W1 

hosts make to all people a feast of fat things, a feast of wines on the lees, of fat things full of 
marrow, of wines on the lees well refined. 7 And he will destroy in this mountain the face of 
the covering cast over all people, and the veil that is spread over all nations. 8 He will 
swallow up death forever; and the Lord GOD will wipe away tears from off all faces; and the 
rebuke of his people shall he take away from off all the earth: for the LORD has spoken it. 

Points to Consider 

• In the first paragraph above (Isaiah 25:1-5), the prophet sings a song of praise to God. 
What can you learn from the song about the vision of the prophet? 

• In the second paragraph (Isaiah 25:6-8), Isaiah provides further details about the End of 
Days. What do they mean? 



• In conclusion, can you sum up in your own words what Isaiah believes that God wants for 
the world? We will pay particular attention to the relationship between Israel and 
humanity, the particular and the universal, in his vision. 
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2. ~J~almud: j he K.u!e of |_aw 



Devarim 16:20 



O) TU Q>ia*T 



%f? 1113 TfbN 'n 



>«tt\y Tttbo ,yiNfl jin nmn>i n>nn iy»b 

oa>v»flbi bNi\y> jin jmnnb nia »*ra o>j»*rn 

.aina ob>anb Nbvn ojimN by 



Justice, justice shall you follow, that you may 
live, and inherit the land which the LORD 
your God gives you. 

Sifrei Devarim 144:20 

"That you may live, and inherit the land" - 
this teaches that appointing judges is worthy 
of resurrecting the People Israel, returning 
them to their land and protecting them from 
the sword. 

Points to Consider 

• Does the midrash express the simple meaning of the verse? If not, where might its 
interpretation come from? 

• Regarding the text below: We saw that Isaiah envisioned that "Torah" would go forth from 
Zion to the world. And we asked, what Torah would that be (what is written in the Torah 
addressed to all human beings)? How do the sages answer that question? 



Bavrli Sanhedrin 56a-b 

Our Rabbis taught: seven precepts were the 
sons of Noah commanded: laws [dinim]; to 
refrain from blasphemy, idolatry; adultery; 
bloodshed; robbery; and eating flesh cut from 
a living animal. 

R. Hanania b. Gamaliel said: Also not to 
partake of the blood drawn from a living 
animal. R. Hidka added emasculation. R. 
Simeon added sorcery. R. Jose said: The 
heathens were prohibited everything that is 
mentioned in the section on sorcery, that is, 
(Deut. 18:1-12) "There shall not be found 
among you any one, that maketh his son or 
daughter to pass through the fire, or that useth 
divination, or an observer of times, or an 
enchanter, or a witch, or a charmer, or a 



l-N M 1>1*TflJt7 >bM 

joiai i>j>*t :nj >ja win jm» ya\y :pai uji 
1» iini bw o>m Jii3>avn ww >ib>> vy own 

.>nn 

>ai .>nn 1» o*rn by *\n :i»in Nbm p n>jjn >ai 

:1>31N )WO >ai .WWfi by *)H :1>31N Np*T>n 

Jivnaa iittNfl ba :i»in >tn> >ai .<)i\y>3fl by <\n 
Nb (a>->:n> o>irr) vby irm» ro p - <)W>5 
Itfyj? owp ovp v>N3 i'n*i 1'aa ipyja 7a n*J3> 
\)ir) >>»v) aw bN\t»i lan ilni <i>0?>^ v>r»3»ai 
7>tibN psp> nbNfi Jiayinri bbpi '1>1 o>Ji»ri bN 
.vmn p on NbN \yjy Nbi ,}>??>? °™ n v)>*ritt 



consulter with familiar Spirits, or a wizard, or a necromancer. For all that do these things are 
an abomination unto the Lord: and because of these abominations the Lord thy God doth 
drive them out from before thee." Now, [the Almighty] does not punish without first 
prohibiting. [Soncino notes: Therefore, since it is stated that they are being expelled as a 
punishment for these sins, they must first have been warned (i.e. prohibited) against them.] 

Points to Consider 

• Can you state in your own words what the sages are arguing about? 
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• What is the logic of R. Jose's position (on the previous page)? How does he deduce from 
scripture what part of the Torah applies to all people? 



The Talmud continues from above... 

Whence do we know this? — R. Johanan JWNia) Nip 1»N1 pm> '1 1»N !>b>» »«Mtt 

answered: The Writ saith: And the Lord God 1?t , >$ y 3)? <vm$ tmri bj> OfibN >7\ 1S>1 (tt>:3 

commanded the man saying, of every tree of 

the garden thou mayest freely eat. (Gen. ™* ** * 'V™ lbN '"**' • :J * 10 ' ^ 

2:16), "[And the Lord God] commanded" JiN n^> 1>0N ytti? VWT y P (t>*:f>> iWNia) 



np7? n>\yj?b 'n 777 ii)ov)i vion >n>a jin}] i>aa 

[...] [oav)oi 

,m* n*na>> n - iim :n3o>n >jji pns> >ai njin >a 
a>jm - pvr n o>nbN Nttbvn .v 3V * n e>nbN 
NbN .o>nbNn bN n>an b>>a aipii +a"3 nitt\y+ 



refers to the laws [dinim], as it is written, 
"For I know him, that he will command his 
children and his household after him, and 
they shall keep the way of the Lord, to do 
justice and judgment." (Gen. 18:19). 

When R. Isaac came, he taught a reversed 

interpretation: "And commanded" refers to 

idolatry; "God" [Heb. Elohim], refers to 

social laws [dinim] ... "Elohim" may rightly 

refer to social laws, as it is written, (Ex. 12:7) "And the master of the house shall be brought 

unto elohim [i.e., the judges] .. . 

Points to Consider 

• How does R. Yochanan learn "the seven Noachide laws" from Genesis 2? Clearly, this is 
not the simple meaning of the verse. Why do you think that R. Yochanan chose to drash 
this verse in particular? (What does this tell you about the nature of midrash?) 

• What is the connection between "dinim" (the social laws) and the verses quoted? See 
below for the context of the verses. 



Rabbi Yochanan learned that the words "He 
Commanded" [which appear in Genesis 2: 
16) refer to the social laws [dinim] through 
reflecting on Genesis 18:19 

17 And the LORD said, Shall I hide from 
Abraham that thing which I do; 18 Seeing 
that Abraham shall surely become a great and 
mighty nation, and all the nations of the 
earth shall be blessed in him? 19 For I 
know him, that he will command his 
children and his household after him, and 
they shall keep the way of the LORD, to do 
justice and judgment; that the LORD may 
bring on Abraham that which he has spoken 
of him. 

20 And the LORD said, Because the cry of 
Sodom and Gomorrah is great, and because 



:r)>,v> 

^n iv)n ormNO >}n npropn -ion pip>i (v) 
mxy) tma ■>•)>> n>o? vn orniN) (rv>) ?n\^ 

I^N 1J>tt!7 1>Jl>n> >3 (V>) : ^INfl >>1'> b3 fa 13*1113} 

P5P> 777 rnzv) inrjN in>a hn} i>ja jin n^> 
orniN bv pYp> N>in "$)?!? oav>>?i *ip7* nwt? 

: "pby -137 iv)n dn 

nan >? rn'ojn oip WW- PW] *i?n'»] (d) 

dn^ni N3 rmN (no) -.Two rmo ■>? oriN\?ni 

[...] : nyiN Nb on) rto wy >!?n nNin rmpyssn 

oy p>7* nspri ^nh "ion>i ormN \Da»i Co) 
INn -)>yn 7"inn op>7* o->\ypp yp v?w (to) ! ?yvh 
opnsn o'vyoq 1V£> oipa"? NVtm n 1 ?) r\sx?T\ 
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their sin is very grievous; 21 I will go down njo "Q7? Ji'1«l|e t>. nbbn (no) ifla-jpa "iy)N 
now, and see whether they have done . -^ n ^n yvis p^D n>ni VYh oy p'72 n->nn> 
altogether according to the cry of it, which is ■■■_■_■■ 

come to me; and it not, 1 will know. [...J T: T '" '■•■',, 

23 Tl And Abraham drew near, and said, Will you also destroy the righteous with the wicked? 

24 Peradventure there be fifty righteous within the city: will you also destroy and not spare 
the place for the fifty righteous that are therein? 25 That be far from you to do after this 
manner, to slay the righteous with the wicked: and that the righteous should be as the wicked, 
that be far from you: Shall not the Judge of all the earth do right? 



R. Yitschak learned that the word "God" riinv 2pi> "0>ni5i<"n "a>3>v T#7> pr>x> >31 
(Elokim) appearing in Genesis 2:16 refer to 
the social laws (dinim) through reflecting on 

Ex. 22:7 2 iX) -y ov ^ >^ ? -j N <^ 3 in ^ ^ ^ ^ > 3 (•,) 

7 If a man shall deliver to his neighbor k^ on ft) : o?3\y obw? 3«n N^»? on vy'Nn rpip 

money or stuff to keep, and it be stolen out of ^ QK Q> ^ ^ ^ ^iip* a»n HW 

the man's house; if the thief be found, let him 

pay double. 8 If the thief be not found, then ™ ^ W$ ^ ^ ^ ™ ■ in ^ *?*&* ^ nbw 

the master of the house shall be brought to ION' -|V?N miN b? ^ no^vy by nvy by lioq by 

the judges [Elohim], to see whether he have -^ Q ^^ -^ N1 , q^nh TV nj N1D >3 

put his hand to his neighbor's goods. 9 For 

all manner of trespass, whether it be for ox, : in ^ °^ °^ °^ WE 

for ass, for sheep, for raiment, or for any manner of lost thing which another challenges to be 

his, the cause of both parties shall come before the judges [Elohim]; and whom the judges 

[Elohim] shall condemn, he shall pay double to his neighbor. 

Points to Consider 

• How do R. Yochanan and R. Yitschak learn that their respective words ("commanded" or 
"Elohim") teach about the social laws (dinim)? 

• How might their different ways of learning about dinim reflect different conceptions of 
what dinim are? (If R. Yochanan is right, what does that say about the nature of the dinim? 
And if R. Yitschak is right? Can they both be right?) 



• 



In light of the above question, what are the dinim? How should we think about them? See 
the next page for some classical medieval answers. . . 
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Ramban (1194 - 1270) on dinim (from his (>> ii fl>V)>mb W)V2Q) P>3>f by V'Stai 

commentary on Genesis 34:13) 

In my opinion, the meaning of laws [dinim] ^ baN ^^ ^ ^ ^ ^ ^ 1>Wfl|7 QJ>N 

which the Rabbis counted among the seven ...b>n\y> W3i\y )>»lft 1>jy3...[Q>im] OJiw 
Noachide commandments is not just that they 

are to appoint judges in each and every district, but God commanded them concerning 
[laws] . . .similar in scope to the laws with which Israel was charged. . . 

Ramban on Lev. 18:4 T:n>N1p>1 by V'att1 

You shall do my laws, and keep my Q ^ ^ ^10* >fl|7n *)*)*>«& >U?V>» Jin 

ordinances, to walk therein: I am the 

LORD your God. (Lev. 18:4). <*r *> Nlp>D :Q3>fib>f 'fl >3>f 

[In his commentary on the above verse, the rnim oniDNH onii i!w - w^ri >\?3\pp tin 

Ramban first quotes Rashi's interpretation:! , , , , 

,„. u 11 j 1 m *i. «. ■■ - v 'un Tivtfr .yioiNb n>n pin now Nb it?>N\y 

You shall do my laws , these are matters 

written in Torah that even if they were not Pnn ,1^03 ">0£3\yo» ,o\y<3n *p*r tan 
written, reason requires they be legislated, ,miTin imi "O'OQvyon rfrNV Jivnaa om»Nn 

this is Rashi's interpretation... „ ___ ,_. __.._ __,., _,.,,,, _..... _„.,. „t,, 

* >d - oro >ro oikd onw nw ^\jw now 7071 

[Now the Ramban gives his own Qt , m mPTOn lw , n mNn „ nb m Q>iVm 

interpretation:] And the simple meaning is 

that the term laws [mishpatim] should be A ^ H * ™ n ™ * m ^ V Kbw '°™ n 

understood in the simple meaning of this 

term: It is a reference to the social laws [dinim] stated in [the legal code entitled] "these are 

the laws" (eleh hamisphatim - Ex. 21:1) and throughout the Torah. In characterizing these 

laws, God says "which if a man do, he shall live by them" (Lev. 18:5) - because the social 

laws [dinim] were given for the life of humanity, through establishing civilized communities 

and peace among human beings, and through preventing people from injuring their fellows or 

killing them. 

Points to Consider 

Try to state in your own words how the Ramban understands the concept of "dinim". 
Do we still have dinim today? 



• 



• 



• The idea of "mitsvat dinim", the Noachide commandment of the social laws, is that God 
commands the just rule of law for all human beings - all of them - wherever and whoever 
they are. Are we fulfilling our divine obligation? If not, how might we fulfil it? 
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4\ f^ambam: J he | urpose of the jjuman Species 



Selections from the Guide 2:40 

IT has already been fully explained that man is political by nature and that it is his 
nature to live in society... He is, as you know, the highest form in the creation, and he 
therefore includes the largest number of constituent elements; this is the reason why the 
human race contains such a great variety of individuals... two persons may be so 
different from each other in every respect that they appear to belong to two different 
species! Whilst one person is so cruel that he kills his youngest child in his anger, 
another is too delicate and faint-hearted to kill even a fly or worm. . .The great variety of 
the human species, together with the fact that they are naturally social animals, 
necessitates. . .agreed upon laws [so that] . . .the community becomes well ordered. 

[The Rambam says that there are two kinds of laws: Those that were legislated by God 
and those that are only based on human opinion ("nomos"). Then, he teaches us how to 
distinguish between divine and merely human laws:] 

If you find a Law that its sole object is. . .the ordering of the state and its affairs, and the 
abolition of injustice and oppression, and if in that Law attention is not at all directed 
toward speculative matters, no heed is given to perfecting the rational faculty, and no 
regard is accorded to opinions being correct or faulty... you must know that that Law is 
merely nomos [it did not come from God] . . . 

If, on the other hand, you find a Law that aims, like the law just mentioned, at the 
improvement of the material interests of the people, but also at the soundness of human 
consciousness [or "belief or "knowledge"], taking pains to teach correct ideas about 
God... and to make people wise, to give them understanding, and to awaken their 
attention, so that they grasp an accurate knowledge of the Universe - you must know 
that this guidance comes from God, may God be exalted, and that this Law is divine. 
[...] 

The question which now remains to be settled is this: Is the person who proclaimed the 
Law the same perfect man that received it by prophetic inspiration, or a plagiarist, who 
has stolen it from a true prophet? In order to answer this question, we must examine the 
merits of the person... [If the guy who proclaimed the law is into a lot of sex and other 
physical pleasures, explains the Rambam, he's not the guy who received the divine 
communication.] 

Points to Consider 

• You're handed a book of laws. How can you know, according to the Rambam, whether or 
not the book you hold was written by God? 

• For the Rambam, the Torah is a "Law" like the ones referred to above: It's a legal and 
political platform upon which to build a well ordered community. Is the Torah a divine 
Law? Or merely "nomos"? How can you know? 

• What the Rambam calls "divine" is a Law aimed at the material and spiritual well being of 
humanity. What makes such a law "divine"? What's "God" got to do with it? 



17 



Selections from the Guide 3:27 

THE general object of the Law is twofold: the well-being of the soul, and the well-being 
of the body. The well-being of the soul is promoted by true ideas communicated to the 
people according to their capacity [that enable them to cleave to God and serve from 
love]... The well-being of the body is established by a proper management of the 
relations in which we live one to another. This we can attain in two ways: first by 
removing all violence from our midst... Secondly, by teaching every one of us such 
moral qualities as must produce a good social state. 

Of these two objects, the one, the well-being of the soul... comes undoubtedly first in 
rank, but the other, the well-being of the body, the government of the state, and the 
establishment of the best possible relations among people, is... is required first; it is also 
treated [in the Law] most carefully and most minutely, because the well-being of the 
soul can only be obtained after that of the body has been secured. 

For it has already been found that man has a double perfection: the first perfection is 
that of the body, and the second perfection is that of the soul. The first perfection 
consists in being healthy and in the very best bodily state, and this is only possible 
through his finding the things necessary for him whenever he seeks them. These are his 
food and all the other things needed for the governance of his body, such as shelter, 
bathing, and so forth... His ultimate perfection [the second perfection, that of the soul] is 
to realize his rational potential. . . 

. . .the Law of our teacher Moses has for its purpose to give us the twofold perfection. It 
aims first at the establishment of good mutual relations among people by removing 
injustice and creating the noblest feelings... Secondly, it seeks to train us in faith, and to 
impart true ideas when the intellect is sufficiently developed. . . 

Scripture clearly mentions the twofold perfection, and tells us that its acquisition is the 
object of all the divine commandments. Comp. "And the Lord commanded us to do all 
these statutes, to fear the Lord our God, for our good always, that he might preserve us 
alive as it is this day" (Deut. vi. 24). ...I explain the words, "for our good always," to 
mean that we may come into the world that is all good and eternal, where we may live 
permanently; and the words, "that he might preserve us alive as it is this day, "I explain 
as referring to our first and temporal existence, to that of our body, which cannot be in a 
perfect and good condition except by the co-operation of society, as has been shown by 
us. 
Points to Consider 

• What is the purpose of the Torah according to the Rambam? 

• Is the Torah divine? How do you know? (Does it matter if Biblical criticism is true?) 

• Let's say we set up a Torah state and live according to the Torah. Based on the Rambam, 
how can we know if the Torah is achieving its goals? 
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Mashiach, Mashiach, Mashiach...and the Complete Redemption 

The Laws of Kings 11:3 , jN> ^^ n ^n 

Do not think that the King Mashiach must work ^^ ^ ^^ ^^ ^ ^ ^ >N 

signs and wonders, create new things, resurrect ;v>n>3 1'N .ob^a ona? YHn>?l ,o>Ji£rttti flftriN 

the dead, or the other things that fools say; it is >0>*M?1'N o>\t»a\?ti^ 1*8 0>wa K31>31 ,0>Jt» 

not so! " TT ~ " 



The Laws of Kings 12:1-2 

Do not think that in the days of the Mashiach, i_v.i> e>i%« n<tihi 

the laws of nature will change, or there will be ^ bp?> /0 ,^ fl1 »>a*) abfi bj> n>*j> bN 

some innovation in the created world; rather the n\yj|J3a vmn ot» n>ip? In ,tjbivb$ »<ni>P>? 

world will continue according to its ways. . . ..■7<? 11 " 1 ^9?*?? °^ *<*N /Ji'V^a 

The Sages have said; the only difference ™' 0> > *tf> oM»?i 1>a 1>N ,e>oaf) ">? N 
between our days, and the days of the T : ■ ■ : - ,.,../..,. 

Mashiach, is political oppression... 

Points to Consider 

• Will you know the Mashiach when you see him? 

• The Rambam teaches that the real Mashiach is the one who implements the Divine Law 
and thus heals the body and soul of Israel and humanity. If humanity was healthy, in body 
and in soul, as individuals and as a collective, what would people be like? Describe them! 

• Do you think you know what God wants for the human species? 
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The End of Days 




Amsterdam Haggadah 1695 



"If, however, you have achieved perfection in the natural things and have understood divine science, 
you have entered into the ruler's place into the inner court and are with him in one habitation." 

The Guide 3:51 



Mishneh Torah, Shoftim, Melachim, Chapter 12 

Based on Machon Mamrei's Version 

4] The Sages and the prophets did not yearn for 
the days of the Messiah to have dominion over 
the world, or rule over the gentiles, or be 
exalted by the nations, or to eat, drink, and 
celebrate. Rather, they desired to be free to 
devote themselves to Torah and her wisdom, 
with no one to oppress or disturb them, so that 
they would merit the world to come, as 
explained in Hilchot Teshuvah. 

5] In that era, there will be neither famine nor 
war, neither jealousy nor strife. Blessings will 
be abundant, comforts within the reach of all. 
The one preoccupation of the whole world will 
be to know God. Thus they will become greatly 
wise, and will know hidden and deep matters; 
grasping the knowledge of their Creator to the 
utmost capacity of the human mind, as it is 
written, (Isaiah 11:9), "[They will not hurt nor 
destroy in all My holy mountain] for the earth 
shall be full of the knowledge of the Lord as the 
waters cover the sea." 



.a> pia ,o>ab>3 roabfi 

Kvrm pn non 

>*ra Nbi ,o>tt}>ri orriN w\py>v) >?a tfr) ,o>>i»a 

,btta»i mn otib n>ri? >ty ,?m>?aro tiMna 
«*iN3V) to? /Nari oWj>ri >>n> ia?»y) >7? 

.nai\yn Jiiabna 



n>run flai©fi$--wnorr) uwp tO) nanlptt 
n^ .laya )*VM? t3>?*Tj»»ri baj ,na*iti ft^a 
.talpa 'n n^ n^-tb n^n ,oW}>ri ba pw n>ri? 
ana? o>?*n>} / o>l7H?i o>)par) i>ri> 7a>p^ 
nia >aa ON*na jij>? «>\y?); o>t?i»a^ri o>>?wipti 
iri-baa w>h\p> xin vn> N"b]" itt^v /07N? 
o»b o>»a 'n jij* ny7 N7Nri flN!?ja->a [>VJ7<? 

(o:n> in>>>\y>) o>pa>3 
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4\ j^alcha: ~]~he (_.ourt of J\]ations on the ~|~emp!e Mount 

The Rakha is Rabbi Khayyim Hirschensohn, 1857 (Israel) - 1935 (United States). 

Source 1 . 

>ja mxta 'T >W13 *nv> >a bNi\y> >w Ji^ob [ro >ja] j"a mito 't i>a ipibna [imw *nM] vjo jmv 
parity [,]mwin nn jwo >a by >njjinb >on b>o\y> Jiustt *nv>i ,o*tn >w JWh>o nj>*rttn )p>n Nin ro 
mm 1» rmp>™ nanon jwnxb bNi\y> mm Jinaj Nb...biN , 71311*0 i"m ini iwns *tno mi nia 
imin» iooj [>*nn>n i>n ,i»iio]...niiJifi mis nwyi mm bxi\y>b «it7U on mb ro m 
T>n *mi>>3 iN\yio>*>t7JNpa i\ypj« mum >">>\y pi ,i»n> >o Jixta [oib\yi vnj vn Ji[i]>\yiiNm 

...oiaa imbNbi uaybi bbm Ji[i]\yiiNm i>jmm jin ii»\yb 
(.124 'w ,n fio ,vytpn 'obm y>aio ,1921 ,"|»ovioyoo^ bNo^o mn !w iron) 

You suggested in your analysis that we must distinguish between the seven Noachide laws, 
which are primarily concerned with [establishing] good government and the kinship of 
humanity, and the Commandments of Israel, which are concerned with behaving according to 
the spirit of the Torah. This distinction is true as you made clear in your extensive 
discussion... however, [when Israel received the Torah and the Jews were no longer obligated 
by the "seven Noachide Laws" and became obligated instead by the Torah] that did not lessen 
the obligation of Israel to foster a feeling of kinship among people and to seek good 
government in comparison to the children of Noach, but rather Israel carries an additional 
obligation to act in the spirit of the Torah... [that is to say that the Jew is not] removed from 
his obligation towards humanity, God forbid - such a thing cannot be said!, but rather through 
the Torah he is bound by a special constitution determining how he fulfils his obligation to 
humanity in general, and to his people and God in particular. . . 

(Letter to Rabbi Michael Lictenstein, 1921, appears in Malki BaKodesh, Vol. 4, pg. 124. 



Points to Consider 

• How does the Rakha understand the relation between Israel and Humanity? 

• What is the meaning of the Noachide Laws and how is Israel involved in them? 
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<5ource 2. 

[Introduction to Source 2: The words "you shall not leave one soul alive" (Deut. 20:16) have 
traditionally been understood to command genocide against the seven nations of the Land of 
Israel if they refuse to vacate the land or accept slavery to the Jews. The Rambam rules that 
even though the seven nations no longer exist, if they did, we would be commanded to kill 
them even today: "anyone who meets one of them and doesn't kill him has violated a negative 
commandment as it is written, 'you will not leave one soul alive'" (Hilchot Shoftim 5:4). The 
Rakha addresses what this means for the modern Jewish State. The following selections are 
drawn from Eleh Divrei Habrit, Vol. I, pg. 69ff] 

It is forbidden for the People Israel to violate international laws even when they 
contradict Jewish Law. 

. . .there is no longer any obligation of "you will leave no soul alive", even if we knew that our 

enemies were from those seven nations, and not only is there no obligation upon us it is also 

forbidden to violate international law that was covenanted upon in the covenants of peoples 

[about] how to act in war, and God forbid that Israel should be considered in the eyes of the 

nations as wild-men murdering people in opposition to international laws and in opposition to 

the laws of civilization... 

And in any case, desecrating God's name in the eyes of the nations is as forbidden as 
[desecrating God's name] in the eyes of Israel, and there is no desecration of God's name that 
is greater than violating international law by "not leaving one soul alive". . . 

And in light of all this, even if Sanheriv had not mixed up all the nations and the seven 
nations were in the Land of Israel and we were at war with them, we would not "utterly 
obliterate them" so to "leave no soul alive" because these are not commandments for all 
generations as I have explained, and it is in opposition to the laws of the nations, and we are 
forbidden from doing so, and there is no atonement for desecrating God's name. . . 

And after this introduction we know that in the times of the Mashiach even if there are 
[people] from the seven nations in the Land, even if we know their ancestry, we will not 
"utterly destroy them", but rather if they don't seek our detriment we will live with them in 
peace. And there is no doubt that there will be [people] from all of these nations in the Land, 
even though Sanheriv the King of Assyria came and mixed up all the nations (Yadayim 4:4), 
this doesn't mean that none of them were left. . . 

Points to Consider 

• Do you see a connection between the Rakha's statements in Source 1, above, and his 
position in regard to genocide and international law in Source 2? 
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Source 5- 



Malki Bakodesh, Part One, Question 2 

Its not far out to think that this period [the 
establishment of modern Israel] is the one 
about which Isaiah prophesied "In the days to 
come, the Mount of the Lord's house shall 
stand firm above the mountains, and tower 
above the hills, and all the nations shall 
stream towards it" ...for Torah and for 
illumination... 



>y in>)»y> to) JiNtn ju>n by >a iwrb pirn t&\ 

Jiwwo N\yji o>inn \y>m >r\ Ji>a in n>n> v^i 

*n»bb aim niwib...o>wn io vbN nrii>i 

...i>Jiinn>o T>>in i>3i*r>3 



and this is because in this House will be the 
Hall of Peace - but not like the Hall of Peace 
in the Hague, where the peace representatives 
bow down before the glory of those whose 
power casts its shadow over the world of life, 
and any hint that some ruler has done 
injustice is considered a rebellion. And it will 
be more than the League of Nations 
established by the "father of national 
morality" President Wilson, which in any case 
has more good will than legal power, 



IN ,oib\yn io>n n>n> nm n>M\y on >a jin* )>x 
oib\yn >i>* iwn ">Nm" ivwa oib\yn io>n Nb 
o*i>iin e>jjiufi >jab naati jini>3 uroi\ym una 
^in >3b»tt >ob p*Ti« >n b\y t»i ioi ,o»nn ^ixa 
>>b) o>o)>n *vmN« n>n> ijii> o> .*n»3 avmi 

">»1Nbn 1t7lttfi >SN" }»3fl 1\WN (t73N\y»3 t)H 

>m y>n-\ n n>n> a"3>> iwn ,i><t»i»ii \mnia 



*)H vnxp) "o>tt)>n oa\ytt io>n" n>n> pi 
o*»wbi p*m o>tt)> wa\y> iwn (t7JN\y»j 



but rather it will be the "Court of Nations" 

which will judge the peoples injustice and the 

nations with righteousness... and the 

corrupted idea that nationalism justifies *^™» /Twa ™ *«>»♦ Nb pw ,e>i\y»a 

iniquity and evil will be banished, and there iWMfc 1J110 WMSttGfl nawb >3 tWWVMfl nyifi 

will be justice for every nation and for every \y>N io pl^y TtW fl>fl> Q)> io p*T3l ,}>\yi1 )1t? 



individual, for each one has the right to 
develop in his own unique way, but without 
damaging his fellow, and there will be no 
more oppression... nation shall not take up 
sword against nation, neither will they learn 
war anymore... 
Points to Consider 



i>jiw3ji >ab roiojinb Jitttn 1b \y> ir»N iob iwn 
t&\ \y>>o \y>N biw»> Nin ,mn roata >»>b Nb «)N 
'» t> yib tm \y>N t&\ \y>xa o>> Nin o>>a oy 
*n>> nob> Nbi am >w bN >w N\y> Nb ,*>:n Jibnp 

...nanbo 



• And our prophet Isaiah appears again! How does the Rakha understand the prophetic 
vision? Think back to the stages that we've seen (Talmud: the Rule of Law and 
Maimonides: the Purpose of the Human Species.) 
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7 '. Rav JvooK: Zionism in the Service of Jjumanitu 

An Essay from Orot, "Lights", by Rabbi Abraham Isaac Hakohen Kook 
(trans, by Ben Zion Bokser) 

THE SOUL OF NATIONHOOD AND ITS BODY 

There must necessarily be a gap between the abstract, ideal content of the universal objective 
and its expression in reality, between the good intention that inspires a person at the heights of 
his spiritual life and the spirit that is with him always, to guide his way and his behavior. 
Were it not for this difference in gradation the pattern of behavior would become blurred, 
existence could not retain its stability, there would be no fixed rules or boundaries. The 
particular programs and goals that are the foundation of the world and the fullness therefore 
could not exist. 

When the lofty ideals that have their being in a state of nondetermination, in the roots of the 
soul and its basic aspirations, become confined within a particular boundary, they at once lose 
their ardor and descend from the heights of their potency. They gain a practical advantage and 
become accessible to effectuation through their limitation, but they lose the higher purity they 
had before their incarnation within their assigned form. Their light has dimmed; at times it 
loses much of its brightness, reaching a point of near darkness out of its functional necessity. 
Then the ideals carry this mission: after they have entered the practical world, to return to that 
level of loftiness and purity and to that majesty of scope and quality which they had while 
they were being shaped in the realm of the imagination. The success of this process will 
depend on the extent of the light's materialization. If it has not been overly materialized and if 
it has not descended too far from its lofty heights, then the road of the higher penitence will 
be open, and the ideals will readily find a clear pathway leading back to their spiritual 
essence. 

But even if the extent of materialization is minor, everything may yet turn to naught through 
an overpowering desire for the heights, which may stir within the limited boundaries. In a 
great effort to ascend to their conceptual roots, these "materialized" ideals may lose their 
practical attributes, which would contravene the planned order of materialization. If this 
desire should be so strong as to break the confinements, and thereby effect a wide separation 
between the ideals in their essence and their incorporation in the special world of action and 
limitation, then the light will of necessity be diminished in order to contain this excessive 
desire. 
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The light will then release its rays in delimited measure, and they will make their way at a 
slow pace. They will send flashes across the boundaries and they will release sparks time after 
time from the original exalted light of eternity. From the abstract goals there will reach out 
channels to carry the dew of a higher life within the boundaries, the particularized forms, and 
this dew is the dew of light and it will banish the darkness and illumine life. 
Then will the world be built anew, heaven and earth will kiss, and the joy of creation will 
become manifest. This process is at work in the case of the individual, the nation, the world 
and all existence. 

The love for the nation, or, more broadly, for humanity, is adorned at its source with the 
purest ideals, which reflect humanity and nationhood in their noblest light. In the conceptual 
world these are entities full of majesty and beauty, delight and life, mercy and truth, justice 
and humility, valor and joy, intelligence and feeling. They are in a state of continuing 
progress, which brings joy to every noble heart. This is how they appear in the conceptual 
world. But when they enter the world of action, and are set within boundaries, at once some 
elements of the higher light disappear. The large aleph becomes a small aleph. The 
obstructions of life multiply. The agitation of anger and fear, of hostilities and arrogance, 
grow and fill the atmosphere. Humanity, on the practical level, robes itself in soiled garments; 
its many lights fall into hard shells in which it is wrapped. The one who loves it as it is will be 
unable to rise toward a higher life. He is rather likely to absorb into himself the filth 
accumulated within it than the holy sparks hidden in its secret places. The same applies to the 
status of a particular nationalism, which includes also our own nation. 

Inestimably beautiful is the ideal of establishing a chosen people, a kingdom of priests and a 
holy nation, out of a people sunk in frightful servitude, the brilliance of whose patriarchal 
origin shall illumine its darkness. In the divine heights, this ideal abides in the secret hiding 
place in its purity. But it must be materialized, set within a particular boundary, among people 
with good and also evil passions, in communities in need of sustenance, of gaining a foothold 
on the land, of governmental authority. The collective life must allow room for everybody, 
from the heights of people of pure spirit and refined souls to the lowland of inferior people 
who are bound to pursue the lower aspects of existence. Mortal eyes, bleary, lose all their 
brightness, the spiritual dimension becomes enslaved and darkened in the darkness of life, 
which abounds with filth and refuse. Humanity in its limited form, which is pervaded with 
abominations more than with refinement and light, is therefore likely to influence its devotees 
with evil and gross darkness. This is the source of the evil in liberalism. And when the 
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particular nationalisms robed themselves in the thick garments of worldliness, humanity, too, 
descended from its heights. The nationhood of the Jewish people was broken so that it ceased 
functioning, and what is left is only the highest dimension of its basic conception, hidden in 
the ideal of reviving the nation in the highest dimension of its purity. 

Streams of light can descend from this august position to revive the edifice of the nation to its 
original scope, its scope at the beginning of its existence. By drawing on this higher, divine 
influence, the nation's worldly garments can also be restored. But if a person should wish to 
embrace the nation in its decadent condition, in its coarser aspects, without inner illumination 
from its ancient, higher light, he will soon take into himself filth and lowliness and elements 
of evil that will turn to bitterness in a short span of history of but a few generations. This is 
the vision of the evil kind of nationalism that we encounter. 

But in the end the general love of humanity will overcome the evil surrounding it, and 
the basic love of nationhood, of the community of Israel, will destroy all its thorny 
elements, and she will draw from the divine source, as in her bridal days. She will be 
planted again in the place that has been her home, with a great wealth of her authentic 
characteristics, of practical self-limitation, and of many marks and imprints that will 
enrich her image. Her broken vessels will be mended, the sparks of purity that have 
been scattered will be gathered together, one by one. From the general ideal realm of 
existence will the light of Israel again be manifest, and, by its purity and might, restore 
the purity of the human ideal. The rose of Sharon [i.e. Israel], rooted in eternal 
righteousness, will blossom, and shed its light and splendor to all sides. 

This divine spirit exists in the community of Israel in the most secret concealment, in the holy 
of holies, in the dark zones where faith in God is hidden, robed in the garment of the Jewish 
religion. The delusion of centering our religion on its outer forms, which, because of its 
weakness of perception, despises all the wealth in the mystical realm, has darkened the eyes 
and reduced our spiritual vision by building a wall of dross for the free spirit. It has created a 
filthy atmosphere for the rise of the crude heresy in its despicable form in which we encounter 
it in our time. When this outlook is applied to nationalism, it chooses precisely its worst 
elements, those likely to corrupt everything noble in the image of the individual, whose path 
is meant to point toward God. Without the dew of life in the love of God, of a noble reverence 
abounding with discernment and knowledge, and a life-faith pulsating with freedom, 
nationalism must take its path to pick grains from the animal dung of an inferior nation. In a 
gloomy spirit, full of anger and sickness, it will pride itself in the outwardness of a language 
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whose mighty holiness it does not recognize, of a land from whose wondrous qualities it is 
alienated, of nostalgic yearnings from which it has discarded every element that can nourish 
and vitalize. The adherents of such a nationalism will be disdainful of a nationalism the nobler 
and the more spiritual it is at its source, and they will contaminate it with the filth of their own 
impurity. There is no faith, there is no fear of God, there is no moral grandeur and no heroism 
of spirit — and what life can be revived by it? 

This is the narrow state to which the community of Israel will descend prior to an awakening 
to the true revival. On awakening she will thrust aside with decided indignation all her dross, 
and with a divine resoluteness she will gather to herself all her good. From the holy heights 
she will restore to life all her treasures, and all her precious possessions will shine with a 
higher illumination. The sounds of song, the majesty of the holy tongue, the beauty of our 
precious land, which was chosen by God, the ecstasy of heroism and holiness, will return to 
the mountains of Zion. With the cleansing potency of the original soul of our people, with 
hidden divine influences and with the light of mercy and a higher pleasure hidden within it, 
will they come and also cleanse all the outer garments in which the soul and spirit of the 
nation robed itself. From the source of higher delight will flow many spices to remove the 
filthy smell that was absorbed by the crude nationalism enclosed in its materialism. And as 
smoke fades away so will fade away all the destructive winds that have filled the land, the 
language, the history, and the literature. "I will take you from among the nations and gather 
you out of all the countries and bring you into your own land. I will sprinkle on you clean 
water and you will be clean from all your defilements; from all your abominations will I 
cleanse you. I will give you a new heart, and I will place in you a new spirit; and I will 
remove the heart of stone from your flesh, and I will give you a heart of flesh. I will put My 
spirit within you, and I will cause you to walk in My statutes, and you will keep My laws and 
do them. And you will dwell in the land I gave to your ancestors, and you will be My people 
and I will be your God" (Ezek. 36:24-29). 
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The Fourfold Song (Orot Hakodesh, Vol. II, pg. 458-9) 



.lKT^nn run-in piston k^m riK ^sn riK kyib Kin i^m 

,nfeiKn mitt/ nur Kinu/ upi 

nnttrpn k^i "niCD nnrrroa nmx kyim vphvj ,rpu-ian lu^aj ^u; ^as/nn "pnn Kin kyt> 
riDJD ^U7 nm^3 oy m"Hy nnnxn pmnn Kim ,ty 'nma^ ^kiu? ,^k>tk mur» 
myi rmn ,mrmprQ yuwiurai ,rprm2Q nim ,^1^ jik tu7 Kin rmyi ^kiup 

.■>nnan nnn pin nK n^ nnami nnnxn -ipim ,rrpny ^yi may ^?y nmnui rmi^y 

nx t»u6 ,^ktup ^m ^ytt u^Qn^i kyt>u; iy ltwu nrnnn my twk upi 

,mKn m»w 

,in^ Tim mxn mbbi jikq nrnnm TVin inn 
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.pmipTm pma^Kiz; ,mpnm T>rn:rmn m^a 

,■612 mp^n ^d ay nnKnmr iy ,Kunm nrrm n^yn^ nm my nuw upi 

^n^u/n ^d nyi ,mnnn ^ ay 

,n"PU> niaiK abis nyi 
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,nmriT7ip jik nnrm d^di ,nnx rmaia imn l^n nn^n ^d ny rrViy nu/K urn 
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.nurnp mpi nnn ^lp ,nn ^lpi m>nv 
,tt7Mn nmuj 
,nfei>ci mi» 
,tnKn m»w 
^wn nmu; 
niTT? kti mny nxi^m nxtn mn'nnm .nyu/ ^m ny ^33 mp3 rramnn irv r?i3 
,nbix) nri)3K oyiyn ,nmKuni nty oyiyn ,"7Ktup nmu; >k m^ ,ump n-Ptt/ 

,bx tu; Vktup 
.ynnn mu; ^Viu/n muz ,"7153 muz ,tnu73 m\y 
.iVu; DiVu/nu; "i^^V ,nn^u6 tu/k tpmu;n m\y 
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A Fourfold Song (trans. Ben Zion Bokser - with changes) 

There is one who sings the song of his own life, 

and in himself he finds everything, his full spiritual satisfaction. 

There is another who sings the song of his people. 

He leaves the circle of his own individual self, because he finds it without sufficient breadth, 
without an idealistic basis. He aspires towards the heights, and he attaches himself with a 

gentle love to the whole community of Israel. Together with her he sings her song. He feels 
grieved in her afflictions and delights in her hopes. He contemplates noble and pure thoughts 

about her past and her future, and probes with love and wisdom her inner spiritual essence. 

There is another who reaches toward more distant realms, 

and he goes beyond the boundary of Israel to sing 

the song of humanity. 

His spirit extends to the wider vistas of the totality of humanity, to the glory of her divine 

image. He aspires toward humanity's total goal and looks toward her higher perfection. From 

this source of life he draws the subjects of his meditation and study, his aspirations and his 

visions. 

Then there is one who rises toward wider horizons, until he links himself with all existence, 

with all God's creatures, with all worlds, 
and he sings his song with all of them. 

It is of one such as this that tradition has said that whoever sings 
a portion of the song each day is assured of having a share in the world to come. 

And then there is one who rises with all these songs in one ensemble, and they all join their 
voices. Together they sing their songs with beauty, each one lends vitality and life to the 

other. They are 

sounds of joy and gladness, 

sounds of jubilation and celebration, 

sounds of ecstasy and holiness. 

The song of the self, 
the song of the people, 
the song of humanity, 
the song of the world, 

all merge in him at all times, in every hour. 

And this full comprehensiveness rises to become the song of holiness, the song of God, the 

song of Israel, in its full strength and beauty, in it full authenticity and greatness. 

The name "Israel" stands for 

shir el, 

the song of God. 

It is a simple song, a twofold song, a threefold song and a fourfold song. 

It is the Song of Songs of Solomon, shlomo, which means peace or wholeness. 

It is the song of the King that wholeness is His. 
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6. /ohar: ] he Musteru of jjumanitu 



Sifra DeTsiuta, Chapter One 

Trans, based on Daniel Matt 

It has been taught: 
The Book of Concealment, a book balanced 

on scales. 

For until there was a balance, they did not 

gaze face-to-face, 

and the primordial kings died, 

and their weapons vanished, 

and the earth was nullified. 

Until the head of Desire of all Desires 

arranged and bestowed garments of glory. 

This balance 

hangs in a place that is not; 

weighed upon it were those who do not exist. 

The balance stands on its own, 

ungrasped and unseen. 

Upon it rose 

and upon it rise 

those who were not, 

and those who were, 

and who will be. 



,V3Na 1>3N pnwo iiq n 1 ? ,^\?W rnq Nb7 TV7 

,mq Nbi -iri^3 v?ri 
,iiq n 1 ?? 
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The Great Assembly 

(Zohar 111128b) I translated and added the notes 

[And then Rabbi Shimon began to reveal the 
secret mysteries of divinity. The beginning of 
the first mystery went like this:] 

It is taught in the secrets of secrets: 
when Rabbi Shimon began with the secrets of 

secrets, 

the place shook and the friends they trembled, 

and he began and he said, [. . .] 

It is taught: 

the Ancient of Ancients , 

the Hidden of Hiddens, 

when His preparations and crowns of crowns 

were not yet, 

2 

there was no beginning and no end , 
and He would carve and fashion in Himself, 

3 

and He unfolded a canvas , and on it carved 

and fashioned kings, 

but His work was not sustained 

This is what is written (Breshit 36 31): 

"These are the kings that ruled in the land of 

4 

Edom before there ruled a king in Israel ." 

[before] the King of Old in Israel of Old. 

And all of those that were carved were 

called by names, 

but they did not survive, and so He lay them 

down, and hid them away, 

until later He rose up again on that canvas, 

and He was prepared in His preparations. 



(a")> tvsp >» N\y>*rp NaT >n?N 
[...].^n>nriN Viaqi ,nitin yjy7W 

,VTO\?7 nypx? 

,inwv nioy} ^pT\ ym Kb iv 

.rnq n 1 ? now) Nrirpvy 

.p?>o -i}P\y) «i>>3i nil ,Ntri3 in rrap cnai 

a>riD7 wn Kip 

7^)3 >3£)!? OVTN ^N3 1D>0 1V)N 0>?!?»3ri rf?N) 

OnipTiN inpvpn ia>>}7 in 1 ?^ 
,Ntri3 Ninna Conoo mn N'o) 



1 

The Ancient of Ancients is the very earliest and most transcendent aspect of God; just one step closer to us 
than divine nothingness (ein sof). 

2 
Even the Ancient of Ancients emerged from nothing. Eventually the Ancient of Ancients will take on a partially 

human form which I think is referred to here as His "preparations and crowns of crowns". But before He emerged 

in any particular form there was no beginning and no end. 

3 
NtT)£> : literally some kind of veil or division. 

4 
Before the Ancient of Ancients took on any form, and while there was still no beginning and no end, He began 

to "carve and fashion" in Himself. This self-formation was the very beginning of an attempt at creation. As part of 
this attempt, He unfolded a canvas (perhaps the stuff of creation) and carved into it "kings" (who are perhaps the 
forces of nature or the principles of creation). These are the Kings of EDOM (as opposed to ADAM). Neither this 
first attempt at creation nor its Kings survived. But they were not completely lost: they were recycled in the 
creation of the world as we know it... or perhaps lurk as dangerous shadows. 

5 
The Kings of Edom. 
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It is taught: 

when it was His will to create the Torah, 

[she was] hidden for two thousand years, and 

then He brought her out, and immediately she 

said: 

"One who wishes to correct and to prepare 

[other things], 

must first prepare Himself. " 

It is taught in the Book of Concealment: 
Ancient of Ancients, 

Hidden of Hiddens, 

Concealed of Concealed 

was prepared and arrived, 

like the oldest of men, 

more ancient than ancient, 

more hidden than hidden, 

through His preparations He is known but 

not known. 

He is the essence of whiteness - 
white beard and white hair and the 

countenance of His face - white. 
He sits upon a chariot of flames, to hold them 

in check. 
[...] 

3 135a-b 

[Rabbi Shimon turns to the companions in the 
Great Assembly and he says] 
Now prepare yourselves and direct your 
minds to constructing the Divine Human 
Image, how He will be constructed, and how 
He will dress in His attributes from the 
attributes of the anciet of days, holy of holies, 
hidden of hiddens, most hidden of all. And 
now it is upon you to declare true, fitting and 
beautiful verdicts to firmly place all the 
[divine] structures on their foundations. 



i"v n"D[7 i-r.'Wpri 

.■)t> N^3DN> A^lVl N^tnis ^ 2 ^1 



•>mpr\ ii?rio> ,N*iyT utotin} ^ipririN wivpn 
'wpTin vnbri? 7>ro ,li?*irp 7'n ,p?N "i^n 

(NnoDn) Nmin Nrivpn? .n>oo n^pp ,in>o\p7 



This seems to mean that if the Ancient of Ancients wants to make a world that lasts, He must first form Himself 
into something appropriate. The appropriate form for the creator of a balanced creation is the partially human form 
mentioned above. This is so because the essence of humanity, according to the Zohar, is balance, the balance of 
male and female, right and left. 
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The attributes of the Divine Human Image 

7 

(Zeir Anpin) extend from Arich Anpin , and 
they spread out from here and from here , in 
the likeness of a human being, so as to 
establish in it the spirit of He who is the 
most hidden [Arich Anpin]. So that [He 
may] sit on the Throne as it is written 
(Yechezkel 1): "and upon the image of a 
throne, an image in the appearance of ADAM 
upon it from above". 

The appearance of ADAM, 

that includes all constellations. 

The appearance of ADAM, 

that includes all names. 

The appearance of ADAM, 

in which are hidden all worlds higher and 

lower. 

The appearance of ADAM, 

that includes all secrets said and established 

before the world was created, 

even though they did not exist. 

It is taught in the Concealment of the Book: 
the ancient of ancients before He established 
His attributes, He built kings, He collected 
kings (another version: He carved kings), He 
fashioned kings, but they could not endure, 
until He pushed them away (another version: 
hid them away), and placed them aside for a 
time, and [about these kings] it is written 
(Breshit 36): "These are the kings that ruled 
in the land of EDOM..." In the land of 
EDOM, a place where all harsh judgments 
are, and... and all those worlds were 
destroyed... Why? Because ADAM had not 
yet been established. For the establishment of 
ADAM in His Image contains all things, and 
all things can be safely set in Him. 
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This means "Slow to Anger" and is the same as the Ancient of Days. Perhaps Arich Anpin is the inner self of the 
Divine Human Image (Zeir Anpin). 

8 
Imagine the attributes flowing "down" from Arich Anpin like a great river of water, and then "spreading out" into 

different streams flowing off in different directions. 

9 
That is, in the likeness of the human being. 

10 

The Divine Human Image emerged from from Arich Anpin so that Arich Anpin's spirit could literarily be "sent 

forth" or "control" that Image. That is, the spirit of Arich Anpin is embodied in the relative concreteness of the 

Divine Human Image. In exchange, that spirit animates the Divine Human Image and transforms Her/Him into a 

living soul. 
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8. M e tnodo!ogij: ^acred ~|~ext and the Logic of Religious "{"ruth 
The Basic Idea of Today's Class in a Nutshell 

(adapted from "Human Rights as Mashiach" at humanrightstheology.net) 

The Interpretative Methodology Behind the Theology 

Let's take a look at the interpretative methodology that the theology of Human Rights is based 
on. In this course, we've examined a number of themes in Isaiah, the Talmud, the Rambam, 
the Rakha and Rav Kook. While I (Shaiya) taught these themes in a way calculated to 
emphasize the points important for this presentation, at the same time I tried to remain faithful 
to what it says in the texts. But I was highly selective about which themes were included. 

For example, I presented Isaiah's vision of global justice as the pinnacle of the Rambam's 
divine plan for the redemption of humanity. But I ignored Isaiah's supernatural understanding 
of politics that is diametrically opposed to the Rambam's practical rationalism. And I read the 
Rakha's Court of Nations as the instrument for the Rambam's just world order. But the Rakha 
envisioned a global coalition of liberal democracies while the Rambam's ideal state would 
look something like today's Iran. So I ignored the form of government that the Rambam 
thought would lead to human perfection. What determines which themes get included and 
which left out? 

It is the logic of religious truth that chooses the themes and fits them together. What logic is 
this? The foundation of true religion, upon which everything else depends, is that the word 
"God" means at least "that which I sincerely recognize as absolute value worthy of my 
absolute faithfulness". If you don't believe that anything is worthy of your absolute 
faithfulness, then you don't believe in God. If you do believe that something requires your 
faithfulness, then you know that God exists, at least as so defined. 

My approach to the theology of Human Rights proceeds on the basis that, following the 
Rambam, I believe that truth, loving-kindness and justice as I understand them demand 
absolute faithfulness and therefore have their root in God. That's not because my mind can 
fully grasp God; of course, it can't. And that's not because God is limited to those things; 
"God" can mean lots of things that I don't know how to talk about. But I can only worship, in 
good faith, the God who is the root of what / recognize as ultimate value. If I were to call 
anything less than that, "God", I would be professing ultimate allegiance to that which I do 
not honestly recognize as the Most High, and that is idolatry. Authentic religious 
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consciousness dictates that I pay homage only to that which I sincerely recognize as so 
ultimately valuable that it demands my absolute allegiance. 

Notice a critical assumption in this notion of religious truth: I think I know something about 
what is worthy of worship. That may seem counter intuitive. Should I not say that 
authoritative tradition dictates to me what is worthy? Absolutely not! If I cannot trust my 
most basic spiritual and moral intuitions, how do I know that "Judaism" serves God and not 
some evil overlord? If my considered judgment is not of religious import, how can I navigate 
the manifestly contradictory ideals contained in historical Judaism? The logic of religion is 
that we forever critically review our intuitions about God in light of the sacred tradition that 
we practice. But the bottom line is that if we cannot trust our sense of what is worthy of 
service and worship, then we can have no access to God, and even piles upon piles of prayers 
and authoritative texts can't help us. 

It follows that the religious truth of sacred text is always necessarily a form ofmidrash. What 
texts like the Five Books of Moses, Isaiah and the Rambam meant in historical context is not 
what religiously binds us. The true religious meaning of sacred text is that meaning which 
draws us closer to God. We are not bound by the historical meaning for the simple reason that 
we worship God and not history. Religious meaning is meaning consecrated to God. Since 
human civilization and consciousness have dramatically changed during the evolution of our 
species, that which draws us closer to God is forever in flux. When our conceptions of loving- 
kindness and justice evolve, so do the true religious meanings of our tradition. The notion that 
the historical meaning of a sacred text is religiously authoritative and binding is antithetical to 
the logic of religious truth. Commitment to religion means commitment to reinterpreting our 
received traditions in light of our ever unfolding consciousness of God. 

In today's class we'll explore three traditional embodiments of these principles: 

1) The sages on kiryat shema (the recitation of the Shma) 

2) The Rambam on the role of intellect in interpreting the Bible and Talmud. 
4) The Rakha on the role of reason and morality in interpreting Jewish law. 
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E xample O ne: T" e <5ages on Jv^iryat ^hema 



Selection from the Ency. Judaica (by Louis Jacobs) 

SHEMA, READING OF, the twice daily recitation of the declaration of God's unity, called 
the Shema ("Hear") after the first word in Deuteronomy 6:4; also called Keri'at Shema ("the 
reading of the Shema"). As it had developed by at least as early as the second century C.E., the 
Shema consisted of three portions of the Pentateuch - Deuteronomy 6:4-9; Deuteronomy 
11:13—21; and Numbers 15:3 7-4 1 , in this order - together with the benedictions of the 
Shema... 

Development of the Practice 

It is difficult to determine the stages through which this development took place. At a very 
early period the Deuteronomic injunction "And these words which I command thee this day 
. . . and thou shalt talk of them" (6:6-7 and 11:19) were understood as a commandment to read 
the Shema, perhaps in response to the challenge of Zoroastrian dualism, though as late as the 
third century C.E. some held the view that the duty of reciting the Shema is rabbinic and the 
verses refer not specifically to the Shema but to the "words of Torah" in general (Ber. 21a). 
The Nash papyrus [c. 150 B.C.E.] , dating from the Hasmonean period, contains the Ten 
Commandments and the first portion of the Shema. 

Points to Consider 

• If Deuteronomy was written sometime during the seventh century B.C.E., how many years 
passed before the first clear evidence of the reciting of the three-paragraph "Kiryat Shema" 
that we know today? 
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Devarim 6 

4Hear, O Israel: The LORD our God is one LORD: 5And you shall love the LORD your 
God with all your heart, and with all your soul, and with all your might. 6And these words, 
which I command you this day, shall be in your heart: 7And you shall teach them diligently 
to your children, and shall talk of them when you sit in your house, and when you walk by the 
way, and when you lie down, and when you rise up. 8And you shall bind them for a sign on 
your hand, and they shall be as frontlets between your eyes. 9 And you shall write them on 
the posts of your house, and on your gates. 

Points to Consider 

• What are "these words" mentioned in verse 6? What exactly does the text say you should 
do with them? 
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The following texts are selections from the Talmudic discussion of kiryat shema. 
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Mishnah Berachot 1:1 

(1) From when are we to recite the shema in the evening? From the time when the priests 
return to each terumah, up until the end of the first watch. [Priests who have become impure 
and have immersed themselves in a mikveh in order to purify themselves must wait until the 
stars have appeared in order to be considered ritually pure so that they can eat the 
"terumah", which is food that they must be ritually pure in order to eat. The night is divided 
into three "watches"]. This is the opinion of Rabbi Eliezer, but the Sages say, [One may 
recite the shema] until midnight. Rabban Gamliel says, Until dawn. 

Translation based on http://www.emishnah.com/Berakhot.html (which is a very impressive Mishna study site, worthy checking 
out). 

Talmud Bavli Berachot 2a (On the Mishnah quoted above) 

Gemara. The sage who asked "when do we recite the shema", where is he standing?! [that is 
to say, what is he talking about?! The Mishnah hasn't told us anything about an obligation to 
say the "shema ", so why is it all of a sudden asking about when we should say it?] . . . [The 
answer is] that the sage is 'standing' on the scripture which says, "when you lie down and 
when you get up", and he's asking, "in regard to saying the shema 'when you lie down', when 
is that exactly?" 



Later on in the Mishnah, the question is asked "what blessing is said over fruit?" It is 
explained that for fruits of the tree, you say "blessed are the fruits of the tree" and so 
forth. But the "Tosafot" (Ashkanazi Rabbis in the Middle Ages who wrote an influential 
commentary on the Babylonian Talmud) aren't satisfied. They want to know why the 
Talmud doesn't ask the same question it asked above, that is, "the sage - where is he 
standing?!" In other words, the Mishnah asks which blessing we say on fruit when it 
hasn't taught us that we say blessings at all! This is just like above, where the Mishnah 
asks "when do we say the evening shema" even though it hasn't told us that we are 
obliged to say the shema at all! And so the Tosafot say: the Talmud should have asked, 
"the sage - where is he standing?" here, too. They want to know why the Talmud isn't 
consistent. Their explanation appears in the box on the next page. 
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Tosafot Brachot 35a "Keitsad Mevarchin" 

[The Mishnah says] "What blessing to do we say [on fruit]? It is not relevant here to question the 
Mishnah by saying, "the sage - where is he standing?!" like the Talmud did early on in this tractate 
(Brachot 2a) because here [the obligation to bless God before we eat] stands to reason [literally: is 
"s'vara"], as it is learned in the gemara, that it is forbidden to benefit from this world without 
blessing [God] . . . 



In light of this whole discussion, the Rakha (our own Rabbi Chayyim Hirschensohn who 
envisioned the Court of Nations on the Temple Mount), concludes: 
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Rakha, "HaMisderonah", selections: 

"The sage - where is he standing?" [The Talmud's answer, that he is "standing" on the 
scripture] doesn't refer only to the scripture itself, but rather includes all commonly known 
precepts of Judaism that most Jews accept to be true... [that is] everything that is simple and 
generally known... [and then the Rakha mentions the Tosafot quoted above, and he explains] 
that the Tosafot wrote that the reason that the Talmud doesn't ask "the sage - where is he 
standing?" [in regard to the blessings for fruit] is because [saying a blessing over food] is 
known from s'vara, and what they mean is that anything which is known from s'vara does not 
need [a basis] in scripture at all... anything which is known from s'vara, and stands to reason, 
and logic proves it, there is no need for any commandment, and human beings are bound by it 
just as if God had commanded them, because [that which is known by s'vara] is part of the 
laws of justice that He who established righteousness planted in the law of nature, and [as it is 
written in Psalms 89:3], "the world is built upon loving-kindness". . . 
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\ xample J wo: J he f^ambam on Intellect and Interpretation 

In Perek Helek (part of the Rambam's Commentary on the Mishnah, Tractate Sanhedrin), 
the Rambam says: 

"...when you encounter a word of the sages which seems to conflict with intellect, you 

will pause, consider it, and realize that this utterance must be a riddle or a parable. You 

will sleep on it, trying anxiously to grasp its logic and its expression, so that you many 

find its genuine intellectual intention and lay hold of a direct faith, as Scripture says: "To 

find out words of delight, and that which was written uprightly, even words of truth" 

(Eccles. 12:10). 



Similarly, in the Guide to the Perplexed 2:25, he states says that if science had proven that the 
world is eternal and not created, in contradiction to the simple meaning of the Bible, he 
would have interpreted the Bible to say that the world is eternal, because if science had 
proved it, it would be the truth and "the gates of figurative interpretation are not shut in our 
faces". 



Y xample ~j~hree: ~fne j^alcha on Reason, Morality 

and Jewisn [_aw 



In one place (Malki Bakodesh, Vol. 4, pg. 10), the Rakha sums it up like this: 

We must consider all things in light of morality and reason, and that which we find 
kosher and upright and established in relation to these two foundations, we then 
look into the halacha [Jewish law] - that all its paths are paths of pleasantness and 
its ways are peace (Prov. 3:17) - for the halacha never contradicts something with 
is upright and true in regard to morality and reason, and if we find [what seems to 
be a] contradiction, then we must struggle in study until we find that... either we 
don't understand the halacha, or we don't understand morality. . . 



Points to Consider 

• How are the Rambam and the Rakha similar in their interpretative approach? How are they 
different? 

• How do the explicit instructions about how to read sacred text, given by the Rambam and 
the Rakha, relate to how the sages approached kiryat shema above? 
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J. f^rom ~]~heologL) to f raxis: 
~\\\e. C_jtu or f^ignteousness, J ne j aitnrul ditu. 



Structure of (our last!) Class 



1. Introductory Lecture: The Human Covenant 

• An overview of the history of "human rights" as told by Samuel Moyn (Prof, of History at 
Columbia University) in The Last Utopia: Human Rights in History. 

• An overview of the idea of Humanity's Law as presented by Ruti Teitel (Prof, of 
Comparative Law at New York University) in her book by that title. 

• Introducing the idea of the Human Covenant. 

2. Human Rights as Praxis 

• What is Human Rights civil society activism? Analysis of a Human Rights Watch report: 
Abusive System - Failures of Criminal Justice in Gaza (a report from 2012 about the 
criminal justice system under the Hamas in the Gaza Strip). 

• Human Rights activism as Torah praxis. 

• Jerusalem - The City of Human Rights. 



3. Summing up the Course 

• Personal Reflections and Future Directions 



41 



(_.ase <3tudy: ^elections from a jjuman flights yyatch j^eport 
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Summary (Selections from the Summary of the Report) 

This report highlights the failure of the criminal justice system in Gaza under Hamas rule, 
including security forces, prosecutors, and judges, to uphold the law and protect the rights of 
detainees and criminal defendants and hold those responsible for serious abuses accountable. 

Based on interviews with former detainees, lawyers, human rights groups, and reviews of case 
files and court judgments the report documents how Hamas security services in Gaza 
routinely conduct arrests without presenting warrants, refuse to promptly inform families of 
detainees' whereabouts, deny detainees access to a lawyer and torture detainees in custody. 

In August 2008, Abdel Karim Shrair was arrested by members of the al-Qassam brigades, 
Hamas 's armed wing, which detained and allegedly tortured him at an unknown location for 
three weeks before transferring him to the custody of the police. . . . 

Shrair' s family members are among numerous witnesses who have reported that the Internal 
Security agency, the drugs unit of the civil police force, and police detectives all engage in the 
torture of detainees. The Independent Commission for Human Rights, a non-partisan 
Palestinian rights group that also monitors abuses in the West Bank, reported receiving 147 
complaints of torture perpetrated by these forces in 201 1 . . . 

The abusive practices of the security services in Gaza flout human rights norms that Hamas 
has pledged to uphold, and also violate Palestinian laws. . . 

In the seven cases documented in this report, the judiciary in Gaza, which consists of civil and 
military branches, consistently failed to hold to account security services that operated outside 
the law or to uphold the rights of detainees. . . 

Human Rights Watch impartially documents abuses by governing authorities in Gaza, Israel 
and the West Bank. This report does not attempt to compare abuses by Hamas with abuses by 
the Palestinian Authority security forces in the West Bank, where Human Rights Watch has 
also documented arbitrary arrest, torture and impunity. As part of a potential reconciliation 
agreement, the Palestinian authorities in Gaza and West Bank should both ensure that victims 
of torture and other cruel, inhuman and degrading treatment or punishment are compensated 
appropriately and that members of security forces responsible for torture are brought to 
justice. 

Given credible evidence of widespread and gross violations of due process as well as 
systematic ill-treatment and torture, Hamas should take meaningful steps to reform its justice 
system to strengthen the rule of law and protect the rights of detainees. . . 
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I will restore your judges as at the first, 

and your counselors as at the beginning: 
afterward you shall be called, 

the CLity of Righteousness, 

the | aithful (_jty. 

~Zjon shall be redeemed with judgment, 



and those that return to her 



with right 



eousness. 



Isaiah 1:26-27 
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